































































































































































































──これぞ spirituality もしくは P. バーガーの言う supernatural なものへの
感受性──は、もっと著るしい形で宗教教団（religious sect）の周辺部や外
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部に逃げだしていく、と言ってよかろう。
お判りだと思うが、筆者はここで、かの M. ヴェーバーが言った「達人宗































































































































A と同じく B との関係如何を問い糾したいと考えているので、節を更め、
以上概略したデュルケムの集合意識論を再考したい。




























ただし、ここで言いたいのは、そういった A から B へ式の推移ではな





























































































































































































































































































































ion）論［Bellah, 1970］や P. L. バーガー／Th. ルックマンの「見えない宗


































manism’ の集合心性にもマッチするよう、現場の教説を ‘mellow’ な方向に









































































































































































































に留意しよう。つまり、‘anti-humanism’ の一点に限れば、確かに ‘pre’ も
‘post’ も区別はつけ難い。しかし、‘post’ のほうは ‘humanism’ の洗礼を受
け、以降、何世代にもわたって ‘humanism’ の時代を過ごした人たちが、そ
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が、かえっていち早く ‘post’ 段階の集合意識と共鳴しやすいとしても、とく
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An international comparative survey that asked respondents about their pro-
fessed faith showed that while approximately 30% of Japanese respondents re-
ported having religious faith, as many as 90% in the US reported the same.
However, in spite of the differences between these two countries in their cul-
tural and religious backgrounds, people in both countries engage in similar relig-
ious practices in terms of what they do with the ashes of loved ones who pass
away, or their view of prayers following the death of a beloved pet.
This paper tries to examine why the religious practices of these countries, in
spite of the different cultural environments in which they occur and irrespective of
religious backgrounds, have come to resemble each other. I have examined this is-
sue using my own analytical perspectives on the religious traditions and sensibili-
ties of both countries. I conclude that the strength of the protestant denominations
in the US have kept it from moving steadily in the direction of post-modernism
－ what I refer to as post-humanism in a certain sense － in terms of its religious
sensibilities, as Japan and the other leading nations of Europe have done.
Key words: “diffused religion”, “religion-unaffiliated persons”, neo-animism,
god-centered vs. human-centered, Protestantism vs. Catholicism,
cemetery visits, pet cemetery
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